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Abstract:

As a universal familial relationship in all communities, kinship
Is based on biological aspects while kinship terms are cultural-
bound elements that show variations across communities. The
current work is an academic study of kinship terms in Northern
Kurmanji/ Bahdinan area. Not only these terms are accounted for
from a semantic perspective, but also their interpretation and
functions are demonstrated from the Kurdish culture standpoint.
There were three basic assumptions put forward as hypotheses of
the work of which the first two are verified in the sense that (1)
kinship terms come into practice primarily from a biological
outlook, seen as a major role; and (2) these terms can serve social
functions like addressing relatives, family members, and strangers
or they are employed to refer to them as a matter of politeness and
to show in case one's humbleness. Contradicting but marginal
employment of kinship terms can also come to surfaces, i.e. they
are utilized to belittle others, but such a case can only be salient in
the situational context where pragmatics plays a seminal role. The
third hypothesis (3), on the other hand, has been refuted in the
sense that it is possible to make a comprehensive account of
kinship terms in Northern Kurmanji/ Bahdinan area.

Keywords: Kinship Terms, Generation, Ego, Binomials,
Descriptive Terms
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Kinship Terms in Northern Kurmanji/ Bahdinan Area with
Reference to English

Research Questions:

1. What are the types of kinship terms?

2. What are the functions of kinship terms?

Objectives of the Study
The study attempts to:

1. identify Northern Kurmanji kinship terms,

2. view kinship terms from the Kurdish community perspective,
3. show functions of the kinship terms.

HYPOTHESES

It is hypothesized that:

1. native speakers of Northern Kurmanji almost always interpret
kinship terms from a biological perspective;

2. kinship terms can perform some social functions as being
honorifics to show respect, as devices of endearment, and
humiliation.

3. Itis almost impossible to give an exhaustive account of kinship
terms in the Kurdish language as there are some relationships
that cannot be referred to by exact lexicons, so the technique of
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paraphrasing is an indispensable method for the demonstration
of such relationships.

DATA COLLECTION AND PROCEDURE

Data collected for this study is in the form of a questionnaire as
it appears in the appendix. The questionnaire is a combination of
open and closed-ended questions as a suitable tool to get data to be
analyzed both qualitatively and quantitatively. It is given to native
speakers of Northern Kurmanji, and after eight days they could
hand in the questionnaire. The importance of giving time to the
subject is vital as s/he can feel comfortable in thinking about the
answer, and this makes the data more reliable and authentic. Many
expressions have also been collected by the researchers themselves
through experiencing different situations in which they could have
natural observations to get the raw material from different subjects.

For the sake of the validity of the questionnaire, a number of
specialities have been consulted. Face validity of both the English
and Kurdish versions of the questionnaire was established by
experts who reviewed the items in the questionnaire and agreed that
the test is a valid measure of the concept which is being evaluated.
Following such steps is to judge the contents of the questionnaire,
i.e. the acceptability of the items and the coverage by the questions
and language clarity. This procedure, called Face Validity, can be
defined as the appearance of the test at face value to measure
questions what they are intended for (Scott and Morrison, 2005, p.
256). Consequently, the suggestions and comments provided by the
jury members are taken into consideration by the researchers in
terms of adding/removing new items and modifying the existing
ones.
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LIST OF THE JURY MEMBERS OF THE
QUESTIONNAIRE

Table NO. 1: Jury Members from the Department of English

Name Academic Status and Specialty University
Wahab Khalid Mwsa Prof./PhD in Kurdish Linguistics | University of Zakho
Baheiz Omer Ahmed | Asst. Prof/ PhD in Kurdish | University of Duhok
Linguistics
Vian Ibrahim Ali PhD in Kurdish Linguistics University of Duhok
Huda Abdulgader PhD in Kurdish Linguistics University of Duhok
Qasim

Table NO. 2 Jury Members from Department of Kurdish

n

o

Academic Status and

Name University
Specialty
Abdullatif Al- Jumaily Prof./ PhD in Linguistics University of Baghdad
Susan Gass Prof./ PhD in Linguistics Michigan State University
Lazgin Kheder Barany Asst. Prof/ PhD in Linguistics | University of Duhok
Aveen Mohammad Hasan | Asst. Prof./ PhD in Linguistics | University of Zakho
MODEL

This study adopts a combination of models:

1.

.y

A modified version Morgan's typology (1871) of kinship terms
has been adopted by the researchers;, instead of having two
types of kinship terms, namely classificatory and descriptive,
the researchers expand the taxonomy to make them three,
adding another type of descriptive phrases.
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2. Componential Analysis Theory proposed by Manfred
Bierwisch. 1969. ‘Strukturelle Semantik’, Cited in Bussmann,
1998.

3. Lexical Fields Theory (also known as Semantic Fields)
proposed by Jost Trier (1931) (Semantic Fields).

THE POPULATION AND SAMPLE OF THE
QUESTIONNAIRE

As for the target subjects, people from Duhok Governorate and
its suburbs are taken as samples. There are sixteen subjects for the
current work; half males and half females. All of them are Northern
Kurmanji native speakers from Bahdinan area; they are also from
different statuses in the Kurdish community.

ADMINISTRATION OF THE QUESTIONNAIRE

The questionnaire was distributed among subjects between 1st
March and 18th Marc" 2019. The researchers have explained the
questionnaire to the subjects, and only those who expressed their
cooperation to respond to the items are taken as subjects. Any
queries on their part were welcomed by the researchers and
answered on the spot. They had been asked to take the matter
seriously as the data is for academic purposes. The subjects got the
choice to take the questionnaire with them at home for eight days in
order not to rush out and to provide as many reliable data as
possible. However, two subjects apologized, and they returned the
questionnaires empty for personal reasons. As a result, the
researchers had to distribute the questionnaires to two other
subjects. In such cases where subjects were reluctant to talk about
their familial issues and because of the sensitive situation, the
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researchers determined to conduct an interview with the specialist
in Northern Kurmanji language and linguistics (Ahmed, 2019) to
get data related to the steps.

DATA ANALYSIS

Northern Kurmanji Kinship Terms are translated into English,
and they are transcribed according to International Phonetic
Alphabet. Points of similarities and differences are identified
between English and Kurdish in connection with the kin terms, and
three main features are put as criteria for analysis, namely:
generation, sex and side. Generation shows the distance between
the ego and a certain relative; sex pertains to the biological gender
while side shows whether the relative is from the father's side or
the mother's side. Besides, the terms are also analyzed in
accordance with the Lexical Fields Theory and Componential
Analysis Theory. A thorough account of Northern Kurmanji
kinship system is given in terms of definition, taxonomies, and
vocabulary utilized to address relatives. Additionally, a pragmatic
stance of the terms is of the essential importance as they are used to
address non- relatives as well besides bearing some additional and
/or opposite literal meanings that are most importantly viewed in
society and they are wholly dependent on the physical context of
interaction. However, the present work is an eclectic study that
utilizes a mixture of models of analysis: semantics, pragmatics and
culture to get a comprehensive understanding of kinship terms in
Northern Kurmanji/ Bahdinan area.

SCOPE OF WORK

Native speakers of Northern Kurmanji/ Bahdinan area are
given a questionnaire to get the primary repertoire of the kinship
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terms. The work restricts itself to three aspects culture, semantics,
and pragmatics. The integration of the three is of vital importance
to provide an academic account of kinship terms in Northern
Kurmanji/ Bahdinan area.

SIGNIFICANCE OF THE STUDY

What might make the study reliable and valid is that there is a
logical relationship between the kinship terms and the actual
relationships among people; that is, the relationships are
scientifically authentic based on some biological factors. This study
counts as a humble contribution to the Northern Kurmanji Kurdish
and can be taken as a good source for those who are interested in
the Kurdish language and culture, both experts and amateurs.

KINSHIP TERMS: DEFINITIONS

Kinship designates a family relationship that shows the
existence of a close feeling that develops as a consequence of
common origins, attitudes, biology, etc. Wardhaugh (2010, p. 238)
states that kinship terminology shows how people from all over the
world refer to their relatives by blood, descent, and marriage. He
highlights the significance of kinship in social organizations and
that it is treated as a universal phenomenon. Despite the idea that
some languages are richer than the others in their Kinship systems,
all of them make use of sex, age, gender, generation, marriage and
blood as decisive factors for the interpretation of the terms.

Kinship is not a mere description of the relationships among
people from a biological perspective, but it is also a social and
cultural observable fact that is the crux of the work in
sociolinguistics and anthropology (Schneider 1984, p. 97).
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In a nutshell, kinship terms can be employed to refer to blood
ties and also marriage ones. They can also have other social
functions when addressing strangers.

KINSHIP TERMS AND COMPONENTIAL ANALYSIS
THEORY

Crystal (2008, p. 261) defines kinship terms as lexical items,
denoting personal relationships within the family, in both narrow
and extended outlooks. Semantically speaking, kinship terms can
be given a formal account within the theory of Componential
Analysis (also known as Semantic Feature Analysis) where
lexicons have binary features (lexemes® ) using the mathematical
symbol + (plus) for the existence of the feature and the symbol —
(minus) for the absence of the feature. It is an account of the
internal structure of the word with reference to some structured
semantic features. Below is a representation of kinship terms with
respect to Componential Analysis Theory:
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Table NO.3: Componential Analysis of Kinship Terms
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Adapted: Manfred Bierwisch. 1969. ‘Strukturelle Semantik’,
Cited in Bussmann, 1998, p. 219

Besides the Componential Analysis theory, the Emic- Etic
Model by Harris (1968) also demonstrates kinship terms. The
terms are adopted as research approaches, and they relate concepts
to culture- a complex and a holistic system of behaviours learned
from the social environment, like customs, beliefs, and overall
ways of life. Any different experience with strange people from
other areas can result in culture shock, disorientation and much of
misunderstanding. The term emic is equivalent to the term insider
and is a culturally- bound notion, while etic to the outsider. Emic
is confined to a single specific culture that one can see how its
people think, perceive, and understand their ways of life whereas
etic is restricted to general assumptions and observations made by
the researchers that are to be applied to all cultures. Despite
relevant literature making a dichotomy between emic and etic
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approaches, these are not mutually exclusive models of analysis,
yet they are complementary to each other. Therefore, both can be
adopted for any specific cultural phenomenon as almost all speech
communities are heterogeneous and individuals are certainly
influenced by neighbouring and contacted societies (Emic and Etic
Approaches in International Research, 2014). Emic is an intrinsic
component of one specific culture, while etic is an extrinsic one
common in all cultures and is usually useful for comparisons and
universalities (Emic vs Etic, 2013).

Different methods of analysis have been adopted by experts to
conduct research on kinship terms. For example, Foley (1997, p.
132) applied Lexical Fields Theory to kinship terminologies
where he claims that the analysis of the terms is based on the
nuclear family categories which are a universal entity in all
cultures. Certain symbols are used in the demonstration of the
relationships; for example, stands for a male person, for a
female, a marriage bond, a parent-child relationship, and a
sibling relationship. The following figure shows nuclear family
relationships:
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Figure NO. 1: Lexical- Fields Theory of Kinship Terms
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(After Foley, 1997, p. 132)

It can be claimed that the above figure is not out of
shortcomings as it is not comprehensive in establishing the whole
familial relationships through the symbols introduced as they are
limited symbols and need to be extended to incorporate all familial
relationships.

TYPES OF KINSHIP
TYPOLOGY (1)

Kinship, as a relationship among people, can be of two major
types: Ordinary and Pseudo. While the former is a general and
intuitive understanding of the relationship in terms of genealogy
and biology, the latter is a social and cultural construction of the
relationship, being both spiritual and metaphorical (Fox, 1998 cited
in Al- Sahlany and Al- Husseini, 2010, pp. 3- 4)

ORDINARY KINSHIP
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Anthropologists, both social and cultural, have labelled

ordinary kinship in terms of two major theories (Fox, 1998 cited
in Al- Sahlany and Al- Husseini, 2010, pp. 3- 4) and (Good, 2002,
p. 471):

1.

Descent Theory- an approach to kinship, demonstrating
relationship among people by blood, referred to as
Consanguine Relations.

Alliance Theory- a method of relationship explanation by
marriage, known as Affine Relations.

PSEUDO KINSHIP

It is a kin term, socially speaking, but it falls outside the scope

of kinship relations when thinking about its literal meaning. Such
an assumed relationship is not genealogically compulsory, but it is

totally optional and lies entirely on one's own will. Pseudo kinship

relations are of three types as distinguished by Pit- Rivers (2016,
International Encyclopedia of Social Sciences).

TAXONOMIES OF PSEUDO KINSHIP

1.

Figurative Kinship: It is used to indicate a contextualized
social status. For instance, children may address their parents’
friends as uncles and aunts even if there is no genuine kinship
relationship between them. Children may also address an
elderly as grandpa to show respect, age, and intimacy while the
latter can address them son and daughter to show seniority and
also intimacy and endearment (Pit- Rivers (2016, International
Encyclopedia of Social Sciences).
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2. Fictive (Artificial Kinship): It is by attribution rather than
birth entitlement to a person to get the kinship. From the term,
one can recognize that the kinship tie is imaginary but is
assumed in accordance with some social customs. The
phenomenon of adoption, though prohibited in Islam, is an
example that best illustrates this type. An individual is treated
like a real son when adopted by a certain family. Similarly,
there is a tradition in Japan that they consider the husband of
their daughter their son when they don't have a son
biologically, or they don't have a responsible one to whom
patrimony can be ensured. The Japanese expression
mukoyoshi, translated into groom- foster son, is used for this
individual (Pit- Rivers (2016, International Encyclopedia of
Social Sciences).

3. Ritual Kinship: Institutions by analogy resemble kinship, but
with a distinct status and nature. It is a conventionalized
privileged social connection such as godparents and fraternal
orders (Oxford Reference, 2018). The term Comadrazgo is
employed in relation to ritual Kinship. It is derived from
Compadre - a combination of Spanish Com /kom/, meaning
"Co" and Portuguese Padre /pa:dre/, literally meaning co-
father, co-parent, or co- parenthood.

It is to be noted that these types sometimes merge into one another
as a community is a complicated notion in which many social
factors intersect and many interpretations and employments of
relations can be conjectured. However, the following figure gives a
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visual representation of the  types of  kinship:

Descent Theory Alliance Theory

Consanguine Relations Affine Relations

Types of Kinship

! l

Ordinary Kinship Pseudo Kinship

l
! }

! | |

Figurative Fictive (Artificial) Ritual

Figure NO.2: Taxonomy of Kinship: Typology (1)

TYPOLOGY (2)

The kinship relationship can be near or distant among people

in a certain community, and based on this, these relations are
categorized into the following (Shah, 2017, pp. 1-2):

1.

Primary: They are direct relationships and regular in a nuclear
family like husband-wife, father-son, sister- brother, etc.

Secondary: They are not members of a nuclear family but very
near members of a nuclear family member, like father's
brother, sister's husband, etc. In other words, they are primary
kin of one's primary kin.

Tertiary: It is the reciprocal relation between the primary kin
and one's secondary kin, and the secondary kin and one's
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primary kin. Notably, one's brother- in- law's wife is his/her
tertiary kin because the brother- in- law is one's secondary kin
and his wife is his primary Kin, i.e. brother's- in- law.

Types of Kinship
Primary Kin Secondary Kin Tertiary Kin

Figure NO. 3 Taxonomy of Kinship: Typology (2)
TAXONOMY OF KINSHIP TERMS

Morgan (1871) is considered the pioneer in the study of
kinship terms, and he came up with the conclusion that social
systems are reflections of kinship ones. Estaji (2016, p. 2) suggests
two types of kin terms: canonical and non- canonical. The former
refer to the basic genealogical relationships while the latter is
concerned with distant social relations.

As kinship can be categorized into many types, so are kinship
terms. According to Trautmann (1871, p. 262), Morgan is of the
view that languages exhibit discrepancies in the exact use of
kinship terminologies and thus divides kinship terms into the
following:
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1.

Classificatory: It refers to many kinds of relationships; one
kin term can be used to identify many kinship relations. For
example, in English, within the same sex, the term "uncle™ can
be used to refer to the father's and the mother's brother, a case
not found in many other languages. Similarly, the term "aunt™
can both identify the father's and the mother's sister. However,
there are some kinship terms that can be used to refer to the
opposite sexes; for instance, the term "cousin” can be used to
designate both uncle's and aunt's son and daughter. Therefore,
one can claim that terms in the classificatory system can be put
into service as general expressions as hypernyms to
incorporate more specific meaning designated with the same
terms as hyponyms.

Descriptive: This system shows that each kinship relation has
its own term, and it demonstrates the exact relation of one
person to another.

The following figure illustrates the taxonomy of kinship

terminologies:

Kinship Terms

1 l

Classificatory Terms Descriptive Terms

Yo

Figure NO.4: Taxonomy of Kinship Terms
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However, the researchers suggest another term and thus can
make a demarcation line between the terms: descriptive and
descriptive phrases in that the first is the exact terminology of the
relationship like grandfather while the second is a paraphrased one
the ego's father's father. One is a matter of lexicalization while
the other is a non- lexicalized expression that needs
demonstration, using the syntactic construction of possession.
Thus, one can draw a difference between the term descriptive that
means the exact vocabulary that has its own dictionary entry for the
kin term and the term descriptor (descriptive phrase) that
paraphrases the familial relation without having specific
vocabulary- so viewed a circumlocution of the kin term.

Such a paraphrase is of worth to use in anthropology for two
central reasons: for referring to kinship relations that lack a specific
terminology like my aunt's husband; also, for giving more details
in relation to gender and maternal and paternal sides (Bistoon et al.,
2013, p. 4).

Kinship Terms

| |
| | l

Classificatory Terms Descriptive Terms Descriptive Phrases

Figure NO.5: Taxonomy of Kinship Terms: Modified

A further categorization of kinship terms can be illustrated
by the close and far relationship of the members of a family to the

ego. Notably, the direct relationship of a different generation is
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known as lineal, the direct relationship of the same generation is
called colineal, while the far relationship of the ego to relatives of
the same generation is called bilineal (Larson, 1984 cited in Al-
Sahlany and Al- Husseini, 2010, p. 8). The following table gives a
visual representation to the claim:

Table NO.4: Larson's Categorization of Kinship Terms

Lineal Colineal Bilineal
Toredinme Masculine Feminine Masculine Feminine
G i
cHeration Grandfather Grandmother Uncle Aunt
Father Mother
Saume E Broth Sister
Generation go rother 1ster .
Cousin
Next
- Son Daughter
Second . .
Generation Grandson Granddaughter Nephew Niece
Following

After: Larson 1984, Cited in Al- Sahlany and Al- Husseini,
2010, p. 8.

IMPORTANCE OF KINSHIP

This universal concept has a number of seminal significances
in society: Maintaining, cooperation, unity and harmony among
individuals, setting guidelines for communication, identification of
rights and obligations among family members and assigning
political power in tribal societies. Kinship terms can also divide
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individuals into generations (Kinship: Definition in the Study of
Sociology).

KINSHIP USAGES

Kinship shows that the relationship that reflects a distinct
behaviour; son to father is of respect while husband to wife is of
love. These usages of kinship are manifested below (Shah, 2017, p.
6):

— Avoidance: In some cultures, relatives must avoid each other
as the father- in- law should avoid the daughter-in-law.

— Joking Relationship: This usage stands in sharp contrast with
the first. It shows a close relationship between relatives, and it
is normal to tease each other or make fun of each other.

— Teknonymy: It means not mentioning the name but the child's
name, like the father of Ahmed.

— Avunclate: In some cultures, the maternal uncle is given a
prominent position in the life of his nephews and nieces, and
he has some commitments that exceed those of father.

— Amitate: In some communities, the father's sister should get
more respect than the mother.

— Couvade: In distinct primitive communities like Khasi and
Toda, the husband should experience the life of his wife
whenever she gives birth to a child; he refrains from work and
takes sick diet.
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ENGLISH KINSHIP TERMS ®

English kinship terms system, in particular, is a bilateral
scheme in that there is no distinction between father's and mother's
relatives (Sills, 1968, pp. 390- 399), but it does make a distinction
almost among generation, sexes, and collateral kinship- members
of one's family not closely related to. In nuclear family terms-
father, mother, sister, brother, daughter, and son only one kin type
is applied for, but for more extended familial relationships- aunt,
uncle, and cousin; there is a process known as collateral merging
in which Kkin terms form more comprehensive categories
(Schwimmer, 1998, cited in Qadir et al., 2016, p. 10).

FUNCTIONS OF KINSHIP TERMS

Kinship terms occupy a great space within the basic
vocabulary of a language, and their study is an interdisciplinary
field which is of great interest for both anthropologists and
sociologists (Bussmann, 1998, p. 618). As a result, they are
important not only in linguistics but also in anthropology where
they are connected with the logic of life in terms of life and death,
personality and identity, legacy (property control), face in
politeness theories (i.e. honour and shame), and throne getting in
politics especially in past where succession of positions was
primarily based on kinship relations (Good, 2002, p. 469).

Kinship terms can be used for religious purposes. For example,
Father is employed for God or priest, Mother as ahead of female
orders, Brother and Sister, for members of a religious order.
Particular to the Roman Catholic Church, Brother and Sister are
followed by the first name while Father by the last name (Gramley
and Patzold, 1992, p. 299).
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KINSHIP TERMS IN NORTHERN KURMANJI

Kurdish community, like any other, pays significant attention
to kinship terms due to two foremost factors: maintaining familial
relations both close and distant, and expanding social relations
(Ali, 2020, Personal Interview 7th February).

NORTHERN KURMANJI CULTURE

The notion of kinship is somehow complicated in some
cultures, and Kurdish is one of them. Its application seems to be
bizarre, and its conception seems to vary in accordance with the
social organization of the speech community. Drawing discrepancy
IS necessary between the biological and sociological parenthood.
For instance, in some communities, the father is not the actual
begetter of a child. It is every so often for a younger brother to get
married to the widow of his deceased elder brother, as stated by
Morgan Trautmann (1871, p. 440- 448).

KINSHIP AND ADOPTION IN ISLAM

The phenomenon of adoption, though prevalent in many
cultures, is forbidden in Islam. It is illegal, with regard to
jurisprudence, for a person, who is not the biological father, to
adopt a son or a daughter. Therefore, simply by declaration, a
foreigner cannot be a relative. However, taking care of orphans is a
distinct case, and it does not come under the umbrella of adoption.
The person can feed, educate, and love the orphans, but they are
attributed to their biological parents; therefore, they do not enjoy
the legal rights reserved to natural children, like inheritance (The
Islamic Adoption of Islam).
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RESULTS AND DISCUSSIONS OF NORTHERN
KURMANJI KINSHIP TERMS

INVENTORY OF NORTHERN KURMANJI KINSHIP
TERMS

Table 5 exhibits Northern Kurmanji kin terms. The terms are
transcribed into the International Phonetic Alphabet and provided
with English glosses. Some terms are expressed by single lexical
items, others by compound terms, yet still others by paraphrased
ones.
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Table NO.5: Kinship Terms in Northern Kurmanyji

Grandfather

gl Jdapic’ G'ratudmother sy plire
-l Sbaths’ Father =L babu: /
=l M habes
e Sderk Mother csals Sdazde’
1KY Sdac’
s Smer’ Husband a¥a fzeelam’
o5 Tam Wife Sl xezam/
: ;
= 3rmc (Family)
bl Skabamiy
(Housewife)
.o, /brrfidke’
(Children)
2 3E4s Jheev'zimg
(Spouse)
EX-3 Mot/ Son None
= =141 Daughter None
1 Mor'ra’ Brother None
JL-TEY Sd S Sister None
csa Bl )<
ple Smaam)/ Paternal uncle s=le /mamu/
(Father's Brother)
alass /Fu'mam) Father's Brother's Wife ale 53 /Fmmam’
N ES Syacl! Maternal uncle s Srata
(Mother's Brother)
ENR fzm'yal’ Mother's Brother's Wife MNeone
JERY [meet/ Paternal aunt Ste /mee'the/
(Father's Sister)

ayy
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Lo Motk 1- Daughter- in- None
Law
2- Bride
3- Doll
PO ezl Father- in- Law ALl "ma:m/
Jis Macl!
L "bab/
JEES {Myeesi/ Mother- in- Law aleys /Frmam’
sl ralet!
ol Sdazde’
1s daz/
- Sdafy Husband's Sister None
Wife's Sister
PN Myrzmm/ In law None
I, /gmbr'raz/ Brother's Wife None
Eifiea [heviigg/ Wife's sister's husband None
3 S Hushand's Brother Mone
5 Al /ZmtR Husband's Brother's Wife || None
[ /brraczaz/ Nephew, niece None
[ Meacrzac/ Mephew, niece None
i e¥e || /zee'lame Father's Sister's Husband §| None
'‘meette/
Saalls Myacleet/ Matemnal aunt None
(Mother's Sister)
oy T /zee'laome Mother's Sister's None
JENTE 'yaletle/ Husband
(A Szacvas! 1- Son-in- Law None
2- Bridegroom

ary
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"t forke/

Children

=ta gS Sk M'mast/ Cousin WNone
(Father's Sister's
Daughter)
mealla .S S kor'yadast, Cousin M™None
(Mother's Sister's Son)
s g< Aat M yadlaet) Cousin None
(Mother's Sister's
Daught e.‘::)
P=ti /mas'wi Grand Children None
EPEN Y /mee'vi: 'tk Grand Grand Children WNone
Eomom 30 [|/mee'vis 't Grand Grand Grand M™None

Ry Snespri The First Child <as S /br'tfike
eke/
aslss Je'kanee/ The only Child None
LS /pegrhurk’ Exchanged WNone
=Lss /zo'bah/ Step Father —L "bab/
-l 55 Ambab/ Step Mother Soou derk/
czala"da-de/’
1 da/
- T5Y Sneevisis Husband's/ Wife's None
Children
IR ‘hee'wis/ Husband's Wife MNone
plaay .-"pls'ma:m.-1 Cousin MNone
(Father's Brother's Son)
alal so /dut'mam Cousin None
. v, ll(Father's Brother's
aleis g /dohm'mam, Daughter)
a5 eS Meor'pal/ Cousin None
{Mother's Brother's Son)
s g= St [yal! Cousin None
(Mother's Brother's
Daughter)
2 4o S / kur'mast/ Cousin None
(Father's Sister's Son)
. é By ow %€
ave YoXogolady /Y ol [V S [ edisieBS




raal Uncle

a:my Pate

ale

|4

[ -1=+]=]-1-1=[-1=]-

o o

-+ -=1-1-1=1=1-1=]-1=+

Table NO.6: Kinship Terms in Northern Kurmanji:
Componential Analysis

CLASSIFICATION OF KURDISH KINSHIP TERMS

The kinship terms can be classified into Classificatory and
Descriptive, according to Morgan's typology (Trautmann, 1871, p.
262). However, based on the results of the questionnaire, such a
model put forward by Morgan is not comprehensive; it should be
modified to account for an additional type of kinship term, namely
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descriptive phrases, as suggested by the researchers of the current
study. Consider the following table:

Table NO.7: Kinship Terms in Northern Kurmanji: Modified

Typology

2
Classificatory Descriptive Descriptive Phrases
b /bar'pi:e/ <L /ba:b/ e oYs)/zae'la:me 'maethe/
Grandfather Father Father's Sister's Husband
als /da:'pize/ Ssss /'derk/ S LY /zee'laime "ya:lethe/
Mother Mother's Sister's Husband
345 /y='ziie/ Father- e /'mer/ Husband & WSS /ku're/kr'tfa: thiz/
in-Law Husband's Brother's Son/
Daughter
s-usa / "yaesi:/ Mother- o5 /'3m/ 5o S/ s, < /ku're/ki'tfa: dr'fe/
in-Law Wife
_=a/'dlf/ Husband's 558 /'kor/ Husband's Sister's Son/
Sister Wife's Sister Son Daughter
as>a /'ypzim/ In law =S /'katf/ Daughter B aYs s / zaelar'me dr'fe/
The Husband of the Husband's
or the Wife's Sister
1515 /br'rarza:’ Nephew, | I /br'ra:/ Brcthcr O T L
niece /da:'pirra: 'mm ja: 'dertke/
The grandmother on the side of
my mother
135a Myairzar’ Nephew, <mas Myic kS Sister Jdar'pirar b L e 1eals
niece '‘'mm ja: 'ba:be/
The grandmother on the side of
my father
sesas Snasvisiy/ ale Mfmacm/ s s Cee o5 asbs
Husband's/ Wife's Paternal uncle . . o .
Children /bar'pire 'min je 'detke /
sas /nas'viy/ Grand ales MFrrmacm/ el o e gsmals
Children Father's Brother's ) . .
Wife /ba:'pire 'min je 'babe’
v

Yeve ol /Y osled /Y S [edis s K




Saa S nee'vic 'tfok/ i SMyacly e el sosS Mkore brajje 'min/

Maternal uncle .
Grand Grand Children My brother's son

Somoe so/na'vin'tfr Ja 53 /zm'yacl/ Oe el LS katfac brazje 'min/
Yirle Grafld Grand Mother's Brother's My brother's daughter
Grand Children Wife

3 /"thiz/ Husband's
Brother

oS OS5 /3m'thi:
Husband's Brother's
Wife

<L) /zirba:b/ Step
Father

<L 55 /3mba:b/ Step
Mother

s 'ha'wi:/

Husband's Wife
auins fe'thiim/ (Orphan) | cae /mact/ Paternal D WS g, % SkoTe yiifkas
The child who lost his aunt mrin/ My sister's son
father
s.saen fse'wiy (Orphan) =alls S 'yaclaet) S Emos o< Mkt fac 'wiifkar mind

- The child who lost his Maternal aunt My sister's daughter

mother

1515 Mzarva:r Son — in-

Law

=L, Sbikd Daughter-

in- Law

I o5 /3mbr'ra:/
Brother's Wifc

Hnlsaa Mhaviiggd
Wife's sister's husband
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alews /prs'ma:m/
Father's Brother's Son

alai o /dot'marm/
Father's Brother's
Daughter

Ja, S kor'yacl/
Mother's Brother's
Son

Ja < /katyacl/
Mother's Brother's
Daughter

o 4e, 58/ kor'meet/
Father's Sister's Son

oo 25/ kat["'mast/
Father's Sister's
Daughter

s S/ kor'yaclaet/
Mother's Sister's Son

oealla

/kat["yaclaet/ Mother's
Sister's Daughter

aYA
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Like many other languages, Northern Kurmanji has specific
kinship terms that make the distinction between males and females
of the cousin, aunt, and uncle. Plus, Northern Kurmanji shows the
distinction between patrilineal and matrilineal terms. These two
features do not exist in the English language. This division can be
shown either by specific kinship terms or descriptions of the
expressions like the son of, the daughter of, etc.

Some terms can be used to refer to a single person and also to
the whole family, tribe, and clan. For example, )& /'xizim/ (in-
law), and 'J\» /br'ra:za:/(nephew and niece) can function as
collective nouns that indicate one and many as well. Similarly the
kin term <lia /Xxifk/ and b [xofk/  (sister) exhibit a
phonological difference and this is due to individuals' social
backgrounds that some clans and areas use the former while others
use the latter, so-known as sociolinguistic variations.

Historically, endogamy, the obligation of marrying within the
same tribe, was a dominant commitment in the Kurdish
community. More precisely, the priority was for the paternal male
cousin slews /pis' ma:m/ who had the social right to marry his
paternal female cousin akis /dot' ma:m/ (Ali, 2020, Personal
Interview 7th February). However, in case somebody proposed to
the girl, he would definitely take the permission of the paternal
male cousin before asking her hand. According to International
Encyclopedia of Marriage and Family (2016), this situation can be
justified economically and socially; that is, keeping the property in
the family and reinforcing tribal and patriarchal solidarity by
patrilateral cousin's marriage.

The tradition of marrying within the limits of the community is
becoming a common feature of the current Kurdish social practice.
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That is, marriage is not only achieved within Kkin relations but also
enhanced to be practised with other people as well even if they are
from different clans, areas, etc., so-known as exogamy. Another
custom, dominant in the past, is exchange marriage where the
father gives his daughter to the son of a family and in return
demands their daughter for his son; hence, the term < ssu
Ipegrhu:rk/ (exchange) is used (Ali, 2020, Personal Interview 7th
February).

Another term to point out is S /'kiri:v/ which is used for a
Muslim to form blood brotherhood with people of another distinct
religion, namely Yezidi where Yezidis choose a Muslim man to
comfort a young Yezidi boy during his circumcision. However,
such a tradition is practised among two distinct Yazidi families as
well where these cultural traditions go beyond the biological bonds;
the two families become too close to each other, and their children
become brothers and sisters and marriage is prohibited between
them (Ottoman, 2019, Personal Interview, 24th January).

Northern Kurmanji Consanguinal Kinship Terms

Basically, Northern Kurmanji Consanguinal kin terms are
classified into sundry groups on the basis of five generations: two
above ego’s generation, three below, and ego's own generation.
Other far generations, whether above or below, are rare in use and
when indispensable to mention usually done in the form of
paraphrase.

FIRST GENERATION ABOVE THE EGO
sxb/ba:'piie/  (Grandfather)

s=al/da:'pize/  (Grandmother)
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In the first generation, b /ba:'pi:e/ (grandfather) and -
/da:'pi:e/ (grandmother), there is no distinction but in sex. While in
English, the term "grand" means "big" the equivalent term
" "Ipize/, in Kurdish means "old". So, metaphorically speaking,
the adjective in English has more social value than in that of
Kurdish. To add more, there is no indication of side to show
whether the kin term is paternal or maternal. Alternatively, a
paraphrase of possession is employed when to talk about the side,
like Swa b e s /da:'pizca: 'min ja: 'deike/ (the grandmother on
the side of my mother) and ¢=b L &= wls /das'pizea: 'min ja: 'ba: be/
(the grandmaother on the side of my father), the same can be applied
for the grandfather. Additionally, the "grandmother" term in
Kurdish can have the short form of ¢_u /'piire/ for the ease of
pronunciation and use employed basically by children.

One can draw a distinction between the two terms /da:'pi:e/ Jys
(grandmother) and <y /da:'pi:ck/ (midwife), in which one letter
gives a quite different meaning from the original word, the woman
who helps the pregnant to deliver her baby.

SECOND GENERATION ABOVE THE EGO

(Mother) ["derk/  cleo
(Mum) ['da:de/  ¢sala
(Mother ['da:/ 1a
(Father) I'ba:b/ b
(Father) Ibabu:/ sl
(Father) I'bacbe/ =l
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(Paternal Uncle) 'ma:m/ sk

(Maternal Uncle) /ya:l/ BIEN
(Paternal Aunt) I' meet/ Cra
(Maternal Aunt) ['yalet/ oalls

Despite the fact that Northern Kurmanji has the gender marker
fu:/ for masculine and /e/ for the feminine, the kin term <L
I'na:b/"father” can be inflected by the vocative devices /e/ and /u:/
by children and even adults in some families. Such a phenomenon
can be seen as language variation within sociolinguistics that
concerns what can be described; what is said, not what can be
prescribed; what should be said. Sometimes the term <L /'ba:b/
(father) is used as a ritual kinship term as in the case of (4 b
&0k I'ba:be mae'zi ba: r'za:ni/, the great father Barzani, who is a
political figure in the Kurdish community- the one who sought the
Kurd's quest for freedom. For "mother" the expressions csals /'
da:de/ and 12 /' da:/ are used to have the vocative function of
language and also for referring. These diverse forms of
pronunciation for the same term are examples of sociolinguistic
variations in the Northern Kurmaniji.

The second-generation above the ego's inherently shows sex
and side, like W% /' ma:m/ (paternal uncle), J\ /ya:l/ (maternal
uncle), <4« /' meat/ (paternal aunt), and <\s / 'ya:leet/ (maternal
aunt); therefore, one can see that in this generation there is more
use of descriptive kinship terms than in any other.

For the use of the terms as vocatives and/or making oneself
endeared to the uncle, the Kurdish forms s /ma: 'mu:/ and s

/xa:'lu:/ are commonly used in which the gender marker /u:/ is
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attached to the word, and also there is stress shift from the first
syllable to the next. A similar case can be noted in the kin term 4
Ima't"e/ for aunt, yet the only discrepancy is in the use of female
gender markercs /e/. To add more, culturally speaking, in the
Kurdish community, traceable relatives from the father side are
closer and are the source of support for children.

EGO'S GENERATION

In ego's generation, the following kinship terms are available
in Northern Kurmanji:

[br'ra:/ I =
(Brother)

I yofk/ EIRPEN I'yi:fk/ dia —
(Sister)

(Cousin) (Father's Brother's Son)  /piSma:m/ plesy  —

(Father's Brother's Daughter)  /dot'ma:m/ plaisy —
(Cousin)

(Cousin) (Father's Sister's Son) / kormaet/ <ie )8 —

(Father's Sister's Daughter) [ kitf'meaet/ ez -

(Cousin)

(Cousin) ( Mother's Brother's Son) /kor'ya:l/ Jda oS —
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(Mother's Brother's Daughter) Ikitfya:l/ dJa = -
(Cousin)

(Cousin) (Mother's Sister's Son) / kor'ya:let/ el HS —

(Mother's Sister's Daughter) kit"ya:let/ s =S —
(Cousin)

In this generation, Northern Kurmanji manifests discrepancies
in both side and sex. In the first four terms, sex is inherently
incorporated into the single terms while in the rest, Kurdish shows
sex in the form of compound words in which the first part shows
sex whereas the second indicates side.

The word cousin in English can have many meanings: it may
refer to the father's brother's son or daughter, the father's sister's son
or daughter, the mother's brother's son or daughter, and the
mother's sister's son or daughter. As a result, "cousin" is regarded
as a classificatory term that incorporates many, and the term can be
described as a homonym that one word has many meanings. In
contrast, in this regard, the Kurdish system is descriptive that
assigns a distinct term for almost every distinct relative. For such
relations, Northern Kurmanji identifies diverse terms for male or
female and matrilineal and patrilineal cousin.

From the aforementioned discussion, it can be said that many
Kurdish kinship terms in ego's generation need to be pragmatically
interpreted depending on the situational context and they also can
be demonstrated in the context in which one relies on the preceding
and following sentences, i.e. the linguistic context to determine the
appropriate meaning.
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As for i [yofk/ and s ['yi:fk/, meaning "sister", the
variation is mainly related to areas, the first is usually used in
Zakho and Sorani while the second is used in Duhok and its
suburbs.

To add more, the first three terms in the ego's generation can
be used as forms of address to strangers, as indications of respect.

ONE GENERATION BELOW THE EGO

In one generation below the ego, one can find the following terms:

(Son) I'korl LS -

I'katf/ = -
(Daughter)

fe'thissm/  asS -
(Orphan) - The child who lost his father

(Orphan) - The child who lost se' wi:l s -
his mother

Nephew/ Niece (Brother's Son or Ibrraza:/ V) x -

Daughter)
(Sister's Son or Daughter) [yaieza/ V)& -

Nephew/ Niece

While the first two terms inherently show sex, the second two
terms inherently show side but no characteristic of sex. Thus, the
only decisive criterion is likely to be presupposition (the
background assumptions and beliefs that affect communication)
whether semantic, i.e. sentence or pragmatic that is utterance
presupposition. The term &S /'kitf/ is a homonym that means girl
and/or daughter.
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However, Northern Kurmanji also uses the paraphrased terms
like el sosS ['kore b'razje 'min/ (My brother's son), ¢l xS
&= ['kitfa: b'razje 'min/ (My brother's daughter), ¢ S 5,8 /
'kore "yi:fka: min/ (My sister's son), and ¢ S WS Skatfa: 'yi:fka:
min/ (My sister's daughter). Such terms are descriptive and also
paraphrased ones. Young aunts and uncles tend to use such
paraphrased (non- lexicalized) terms rather than the descriptive
(lexicalized) ones '3'» /br'ra:za:/ and 1)J% /'ya:rza:/. The terms
bolded in ¢« ) » duds  /Sz'jazle br'ra: je' mmn/ and ol <S03
0= ['zazru:ket br'raje 'min/ /, meaning "the children of my
brother, are superordinate terms usually used to refer to the
children of the ego's brother/ sister irrespective of their sex.
However, the first term is borrowed from Arabic while the second
is originally from Kurdish.

SECOND GENERATION BELOW THE EGO

In the second generation below the ego, the kin terms & /na'
vi:/, represents the children of the son or daughter and in the last
two generations, the same vocabulary is out into work but attached
by the word < a /'tfirk/  once in the first and twice in the second;
thus to be identified as < & /n&' vi: 'tfirk/, meaning "grand
grandchild", and <2, 345 /na' vi: 'tfirk 'tfirk/, meaning " grand
grandchild", respectively.

Northern Kurmanji Affinal Kinship Terms

The affinal terms can be manifested below:

(Mother- in- Law) [ 'yaesi:/ A -
(Father- in- Law) Iye'zize] nrs -
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The above two terms illustrate distinction of sex but no
diversity inside; the first may refer to the husband's mother or
wife's mother while the second may refer to husband's father or
wife's father. Daughters- in- law usually address their fathers and
mothers in law as <&/ 'ba:b/, father and 22 /' da: de/, mother and
this is to soothe the situation as they are counted as intruders to the
new family, and it is almost universally known that there is no
good relationship between the mother- in- law and the daughter —
in- law. Such terms can be considered as honorifics since the
speaker gives a highly elevated status to the parents of her husband;
that is, of her parents. This identifies a social stratification between
the daughter — in- law and her husband's parents. Consequently,
some kinship terms can have the pragmatic function of addressing
especially the consanguine ones. They can be used to indicate
formality and respect when addressing a person older than, the
opposite sex, or a foreign one, or to indicate endearment and
intimacy. However, according to (Hentschel, 2012, pp. 3) some
specific kinship terms can have the function of humiliation to
belittle the person they refer to specifically with some affinal kin
terms like a mother — in- law and stepmother. Such a case occurs in
a situation when a lady judges another in a negative way, so the
later would usually say "Are you, my mother — in- law?" " Luds 5l
f "l ma: to yees' ja: mrni:/, or if somebody takes one's right but
is fair with others, the second may utter "Am | the son/daughter of
the stepmother?” "f4e b 03 WS/ )sS 4 W 'ma: &z ko're/kr'tfa:
3N 'ba:be 'ma/. Such utterances are fixed expressions that lie
within the domains of semantics and pragmatics and inherently
contain a negative connotation. However, there are some utterances
that can acquire a negative implication only in the context of
situation; otherwise, when neutralized, can have just their literal
meaning. Therefore, the utterance, < L (e Lwdd /yaesja: 'min ja

vy Y~Y~L5‘)Lh4..|/“o‘)l.nj/T‘L_;ﬁ/‘)nj;}ﬁd)@jg



'ha:t/ (My mother — in- law came) can be just an informative
sentence, having its propositional content, or it can be a speech act
of warning to keep quiet, and to portray a downbeat attitude
towards the mother — in- law (Ali, 2020, Personal Interview 7th
February).

(Father's Brother's Wife) [sir'mam/ 2l -
(Uncle's Wife)

(Mother's Brother's Wife) [sm'ya:l/ J& o5 -
(Uncle's Wife)

Notice that in the first term, the /n/ is replaced by /r/ for the
ease of communication, so, the word basically is s« 03 /3in'ma:m/.
Because of the Kurdish convention that the brother's son is likely to
marry the brother's daughter, both % /'ma:m/ , meaning "paternal
uncle” and s, /31'ma:m/, meaning “the wife of paternal uncle”
are used as vocatives and referring expressions by the daughter —
in- law even if they are not her real mentioned relatives. Besides,
these expressions count as polite expressions and elevating ones to
give a higher status to the addressees. However, both Js /ya:l/
(maternal uncle) and <\ /ya:'leet/ (maternal aunt) are used for the
same social function (Ali, 2020, Personal Interview 7th February).

In ego's generation, below Kinship terms are available in
Northern Kurmaniji:

(Husband/ man)  /z&'laxm/ Yo , I'med/ i -

Here, the phoneme /z/ in a¥s) /z&'la:m/ has the phonetic form
of pharyngealization- a type of secondary articulation in which the
production of the phoneme is simultaneously accompanied by the
retraction of the root of the tongue towards the pharynx. Such a
secondary articulation does not affect the meaning of the words

(Trask, 2006, pp. 262).
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SRS yxe'zain/ o155 [simk/ <L5 ) [zin/ ob 0 -
(Wife) /brtfi:k/ <, /ka:ba:'ni:/
(Spouse) lhaev'ziin/  cpiea -
(Brother's Wife) [3inbr'ea:/ V05 -
(Husband's Sister/ Wife's Sister)  /[dif/ o -
(Husband's Brother) i S -
(Wife's brother, father, her whole /yi'zim/ % -
family and/or clan)
(Sister's husband's father, his family and/or ) -
clan) /yrzim/
(Husband's Brother's Wife) /31n'thi:/ SO0y -
(Wife's Sister's Husband) /havipg/ Slas -
(Husband's Wife) Ihe'wi:/ ssa -

A simultaneous experience of more than one marriage by a
man, i.e. he has two wives)

(The Husband of z@'la:me mE't'e/ e Vo) -
Paternal Aunt)
(The Husband of /z&'laxme 'ya:le't'e/ sls oa¥o) -
Maternal Aunt)
[ zela:'me dr'fe/ 5 Yo ) -
(The Husband of the Husband's or the Wife's
Sister)

While in English "husband” and "wife" have only one term for
each and spouse for both, in Kurdish one can find two terms for
husband and five terms for a wife; two having the exact
denotational meaning while the rest having a social meaning that is
of euphemism- softening the literal meaning of the word to be
socially more acceptable. @¥e) /z&e'la:m/, man/husband, when
decontextualized, has the dictionary entry of the lexicon "man”
yet it also means "husband”. The term &l /xe'za:n/ means
"family" a collective noun but socially referring to one person; that
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is the wife, LS /ka:ba:'ni:/ means "housewife", the one who takes
care of the household work, <l /br'tfi:k/ means "children" but
has the social meaning of "wife". As for the term ¢»3%a /haev'zi:n/,
meaning "spouse”, it can be seen as a formal and polite term to
refer to husband and or wife. Such diversity in terms has only one
social function that is of respect and to elevate the status of the
individual in the community.

The kinship term »J)% /yr'zim/, meaning (in-law) does not
incorporate sex and side, and it can be used to refer to one person
or a group of people. One can also notice from the above terms,
that sometimes there is no exact lexical term for the familial
relation; therefore, paraphrasing is a means for enhancing the
terms to indicate further Kinship relations, as in the case of ¢<¥o))
e [zeela:'me mae't"e/ (the husband of paternal aunt).

Besides the core function of the kinship terms to primarily
indicate familial relations, some other linguistic and social
functions can be attributed to kinship terms. They can be used as
terms of referencing and addressing. Some of them can be used as
terms of respect as honorifics, yet some others can be used as
devices of humiliation; such functions can be well illustrated when
the terms occur in the context whether linguistic or situational (Ali,
2020, Personal Interview 7th February).

ONE GENERATION BELOW EGO

In one generation below ego, one can find the following terms:

Daughter's Husband (Son-in— /za:'va:/ &3 -
Law)
Son's Wife (Daughter —in- bkl & -
Law)
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The above two terms, can have additional meanings:
"bridegroom™ and "bride", respectively. Additionally, the word <l
I'bi:k/ (bride) can also mean "doll" in Northern Kurmanji and thus
can be counted as a polysemous word. As for the daughter of the
husband's brother or sister, the technique of paraphrasing in
employed since there are specific labels for them, as it is clear
below:

(Husband's Brother's /ku're/kr'tfa: t"i:/ 5 aS/s S -
Son/Daughter)
/ku're/ki'tfa: diffe/ S BS/s,S -

(Husband's Sister's Son/Daughter)

STEP KINSHIP TERMS

(Step Mother) Isinbab/ <L ol -
(Step Father) [zirba:b/ <L) -
Inevr'si:/ (8 -

(Husband's children from the first wife or form the second
wife)

(Widow)  /bigin/ ois -

(Divorced) /baecda/ sl -

The term & /'naevisi:/ (Husband's children from the first
wife or from the second wife) can be found in communities where
Polygamy is prevalent due to religious and/or social and cultural
values. It is only the wife who can have the term, not the husband,
hence, a woman when gets divorced or her husband dies, she either
takes care of her children and remains unmarried or she gets
married and leaves her children with her husband or his family.
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This is a social convention practised in the Kurdish community
irrespective of legal affairs. In most situations, the term "step" is
not used because it has a negative connotation; the steps may not be
as good as biological parents; therefore, "father” and "mother" are
employed to show respect and endearment towards them.

As for the term ¢3x /'bizzin/ (widow), it can be employed just
for women; there is no such a term in Northern Kurmanji for men.
Such a case can be justified sociolinguistically in the sense that
language is shaped by society navigating the male-dominated social
landscape. An alternative expression can be a paraphrased one of

s o5 1 5sin mr'i;/ (the one whose wife has passed away);
however, the employment of such an expression is rare in everyday
conversations (Ali, 2020, Personal Interview 7th February).

KINSHIP TERMS AS BINOMIALS

Some kinship terms can come together in a fixed order to form
binomials- they are joined lexical items of the same word- class
which do not have transcendence of syntactic boundaries (Molin,
2014, p. 7). They are in practice conjoined by conjunction and can
be counted within the framework of formulaic expressions (Sauer
and Kopaczyk, 2017, p. 1). The following are suitable examples:

(Grandmother and  /da:'pi:r v ba:'piz/ sxb 5 —ul -
Grandfather)

(Mother I'deik o 'ba:b/ <L seley -
and Father)
(Mother Father) (Parents) ['der 'ba:b/ b o2

In the above binomials, we find that the third does not contain
the coordinating conjunction s (and) and this can be justified
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semantically in the sense that the binomial that has the conjunction
is the equivalent of the English "Mother and Father" while the one
that lacks the conjunction has the meaning of "parents”, though
literally written (Mother Father).

(Sister and I'vifko'biea: /sl -
Brother)
Ml o 'yarza:  1o0s s -
(Maternal Uncle and Maternal
Nephew/ Niece)
/dot'ma:m o pis'ma:m/ plowsy galaisy -
(Father's Brother's Daughter and Father's
Brother's Son)
(Bride and Ibitk v za: 'va/ W) sen -
Bridegroom)
(Wife and Children) [Seecz v S@jacl/ dwte 5) e -

(Wife and Husband) /' 31n v 'mer/ s 03 -

The binomial 1x 5 <l [yi:fk o 'bira: / (sister and brother)
can have a singular meaning, but it also has the meaning of
"siblings™ when having a plural meaning.

The binomial that contains J_4e= /'Seerz/, meaning "wife" is a
lexical item that has the connotation of the kinship term "wife", and
the second term is the kin one Jiae / €&'ja:l/, meaning "children".

The sequence L 5 ¢35/ '3in v 'mer/ (wife and husband) are
considered impolite and are usually avoided in daily conversation,
05 s e¥e)y [ze'la:m o '5in/ (man and woman) are used instead.

Sometimes kinship terms are used with the addressees who are
not kin by any criteria; that is, there is the recurrence of some kin
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terms to mark diverse relationships. For example, when meeting a
stranger in the street and one asks him/her about say directions, the
Kinship terms s /'ma:m/ (paternal uncle), Js/'ya:l/ (maternal
uncle),xls /'ya:leet/ (maternal aunt), 1= /br'ca:/ (brother), <lia

[Lia fyigk/, yofk/ ( sister) and sl /pis'ma:m/(father's
brother's son) are used as address terms.

Two terms can be added to kinship terms that are affinal ones
in the period of engagement. The term > /deez'gir/ (fiancé) is
used for both males and females while the term A&/ 'ya:sti:/ (the
proposed to) is used just for the female because it is the male who
proposes to the female.

Concerning the question of whether the subject pays attention
to kinship relations or not, 100% said that they do care about
kinship relations because they strengthen these relations and
promote coexistence and love among relatives. As for the question
whether their relatives care about these relations, 86% complained
and said their relatives are delinquent towards promoting their
familial relations, as the following pie chart illustrates:
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Kinship Relations

W Relatives pay
attention to
kinship
relations

i Relatives don't
pay attention
to kinship
relations

Chart NO.1: Promotion of Kinship Relations

The employment of the kinship terms in addressing men is
more significant than with women as the data shows 98% of the
subjects prefer using Kinship terms in addressing men as a strategy
of showing respect towards them.

Chart NO.2: Kinship Terms: Addressing Men or Women

Kinship Terms: Addressing
Men or Women
2%

u Addressing
Men

i Addressing
Women
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The preference of using kinship terms as forms of address
more than personal names is a common convention in the Kurdish
community in everyday conversations, and this depends on the
nature of the relationship between the interlocutors: the low from
high is a matter of respect, the high to low is of endearment and
intimacy, whereas between the equals is for familiarity.

CONCLUSIONS

As this research investigated the kinship terms in Northern
Kurmanji, below pints summarize the major conclusions the study
has arrived at:

1. Despite the fact that kinship terms are less in function than
decades ago, they remain an integral part of the Kurdish-
speaking community where there is a linkage between
individuals. Kinship creates a sense of affiliation of the
individual as s/he acquires his/her social status from the
network s/he belongs to.

2. Kinship terms are integral for referencing and addressing in
language.

3. Whether descriptive, classificatory, or paraphrased kinship
terms, Northern Kurmanji, being rich in kinship terminologies,
shows the Kurds' inclination towards maintaining and
enhancing familial relations.

4. Northern is more descriptive than being classificatory. This
language uses more terms to show familial relationships. This
is a contrasting point to English in which one kinship term
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incorporates many and thus to be interpreted appropriately
from the context of the situation.

Some Kkinship terms in Kurdish do not make a clear- cut
distinction between the male and the female; therefore, sex is
absent in indicating the gender of the kinship terms like a
cousin in English and ), /ya:rza:/ and ')\» /br'ra:za:/
(nephew and niece), in Kurdish.

The Kurdish language shows more tendencies towards the side
of kin terms, whether patrilineal or matrilineal, a very
contrasting point to English. In other words, most Northern
Kurmanji kinship terms show diversity with respect to
patrilineal kin terms and matrilineal ones; the descriptive term
itself shows whether the relative is from the father's side or the
mother's side.

Kinship terms are not only biologically interpreted but also
socially and culturally. Kinship terms are those terms that are
universally used by all communities to indicate familial and
relative relations, but they culturally and socially vary with
respect to the identification of the nature of the relationships
and the terms employed linguistically. Besides conveying their
literal meaning, kinship terms can be used for pragmatic
purposes, like being terms of address, vocatives, mitigating
expressions, and as honorifics. The context of the situation is
vital in the interpretation of such terms as they sometimes can
be put into service as reprimanding terms. They are basic
elements of social contexts rather than institutional ones; that
is, they are common expressions in daily conversations rather
terms employed at the workplace.
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8.

Because they are limited in number, one can make an
inventory of almost all kinship terms that can be taught and
explained for Foreign Learners of Kurdish.

Kinship terms can be explained within the framework of the
Semantic Field Approach by disentangling the terms into
component parts. They can be viewed, borrowing the syntax
terminology for function words, as closed- system items that
can be learned by heart and no extra lexical words can be
added to the system.

RECOMMENDATIONS

1.

Further research of kin terms can be conducted following
riddles methodology by making some ambiguous statements
and asking the subjects to guess the exact term. For example,
"What kin term can you give for the sister of your maternal
uncle?" the answer is: "Mother".

Another research can be conducted about kinship terms in
idioms and sayings common in the Kurdish culture

NOTES

1.

A lexeme is a minimal unit or smallest component of a lexicon
in a language. It is an abstract entity in the language which is
realized by a concrete entity, namely a word (Khullar, 2018,
1).
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2.

The semantic features in Componential Analysis are written
with capital letters to refer to the abstractness of the words as
lexemes that are mental entities and concepts in human beings'
minds and to be distinguished from the words themselves as
concrete entities realized in human speech and interactions.

It is to be noted that, in the course of the analysis of the data,
referring to English Kkinship terms is an indispensable
procedure as the language of researching is English, and the
Kurdish terms are always translated into English.

4. This is a homonym that means human and also relative.
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QUESTIONNAIRE

Ministry of Higher Education

and Scientific Research

. . - \ d mimawmm-..
Salahaddin University AN, /

College of Languages

Department of English

Kinship Terms in Northern Kurmnaji/ Bahdinan Area

Self Introduction

Dear subject,

My name is Parween Saadi Abdulaziz, a PhD student at
Salahaddin University, College of Languages, Department of
English. I am conducting research on Kinship Terms in Northern
Kurmanji/ Bahdinan Area. | invite you to contribute to my study
by filling out this questionnaire. Your participation is completely
voluntary, your responses will be confidential and they will serve
only academic purposes. For the illiterate subjects, the researchers
are going to read the questionnaire for them and she is going to fill
it in accordance with their responses.

Code of Ethics
1- Anonymity
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Please note that your identity will not be revealed and the
information you provide will not be traced back to you. The
researchers guarantee that no names and addresses will be
mentioned in the research.

2- Confidentiality

Data collected from you will be kept private. The data will not
be disclosed to a third party.

3- Right to Comment

The information gathered from you will be analyzed by the
researchers in terms of semantic and cultural perspectives within
the frame of linguistics, particularly the perspectives
aforementioned. Your comments and suggestions will be taken into
consideration at any stage during the progress of my study.

4- Final Report

The study as a whole will be on public display, especially in
universities of Kurdistan. If any subject is interested in having one,
the researchers can provide him/her with a soft copy free of charge
upon request.

5- Data Protection

Data will be kept secure. The researchers will act fairly and
lawfully in dealing with the information provided by the subjects
according to the Data Protection Act 1998.

Your personal information (You can circle the answer)

Name (Optional): ...cccceviniiiiiiiiniiiiniiinnennnns
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Gender: Male Female
Age:

Level of Study: Illiterate  Primary  Secondary High
School

Diploma B.A. M.A
PhD.

Job (Occupation):  --------m-mmmmmmemmeeoeoeee

Mother Tongue: Kurdish Dialect: Northern Kurmaniji/
Bahdinan Area

Questions (Closed-ended and open-ended questions)

1- Do you pay attention to your familial relationships
(kinship relationships)?
Yes No

If yes, why? If no, why?

18- 21
22- 29
30- 39
40- 49
S50- 59
60 and above
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2- Do your relatives pay attention to familial
relationships (kinship relationships)?

Yes No

If yes, why? If no, why?

3- How do you address your family members and your
relatives? Do you address them by:

Their names?
Their relationship to you?

If it is by their names, why? If it is by their relationship to
you, why?

4- Do you use kinship terms more with?
Males or Females

5- Give a list of names of your family members and your relatives
and their relationship to you and your relationship to them. If
you use more than one term for the same kinship relation, you
can mention them, and in case you need more columns, you
can add them. Please note that the names are to be confidential,
but in case you are not fine with mentioning real names, you
can use borrowed names instead.
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Thank you very much for your cooperation

PhD Student
Supervisor

Parween Saadi Abdulaziz Assist. Prof. Dr.
Izzuddin Rajab Mohammad

Their relationship to Your relationship to them

you

Bizhar Brother Sister
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